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when there is no abiding self as the possessor of cognitions.
Since the objects of knowledge and the knowledge itself
gets destroyed in a moment, one cannot account for
smrti (recollection) and pratyabhljna (recognition).
Moreover, when we have a cognition and make the
judgement aham idam abhivedmi ("I know this"), one
can notice the difference between the knower and the
knowledge. But the Buddhists declare that all objects
of cognition are unreal. Then even this cognition of the
Buddhist becomes unreal and the ultimate result would
be that all objects are real, which is the view of the
Visistadvaitin himself.

In the following verse a reference is made to the
view of the Advaitin whom Parasara nicknames
Kalibrahmamimamsaka-^. According to them, Brahman
is pure knowledge which is unqualified and self-luminous.
Still it becomes subject to transmigration due to its own
avidya or may a. The jiva who has realised the truth
of the abheda' texts such as tat tvamasi^9 can alone get
itself removed of the illusion under which Brahman is
smarting. Therefore, they have tried to prove that whatever
is visible is unreal. To them also Parasara gives the same
reply that even the statement that "everything other than
Brahman is unreal" becomes a predicate of such a
negation. Ultimately the reality of the world becomes
established (sl. 11).

In the succeeding verse, Parasara ridicules the
Jaina-view which tries to prove the "inconclusiveness"
(anekantata) of the ultimate reality through their
characteristic logic involving seven steps {saptabhangi}.
There is also the Bhedabheda school advocated by
Bhaskara which admits both difference and non-difference
between Brahman and the world on the basis of an upadhi
such as a body. This is as ridiculous as a statement,
"my mother is a barren woman." Both these schools,